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. . FOR E WO R0 

BY 

Upanyasa Ratnakara, £>astra Vi^arada 

Pandit M. RAMA RAO, b.a., l.t., Kumbakonam 
Asthana Vidvan of Sri Vyasaraja Mutt. 

One fine morning of April, I had the kind letter of the 
author, Sri D. R. Vasudeva Rau, of Visakhapatnam, introducing 
; himself to me as one, who knew me through my articles 
-in the Dharmaprakash and requesting me to write a Fore¬ 
word tp his translation of £rl Vayustuti. Since it was a 
love-compelling task, I readily agreed and the Foreword is 
here. 

Translating one language into another is generally a 
difficult task and translating the bombastic and cumbrous 
Vayustuti into English is an arduous and laborious one. 
Sri Vasudeva Rau has risen equal to the occasion and 
has brought out a beautiful rendering of tbe same in 
English, for which, he deserves the warm congratulations of 
one and all. His academical qualifications have stood him 
in good stead for bringing out this splendid work. 

Sri Vayustuti being a work of 41 verses prefixed with 
Sri Madhya’s two verses, tnay seem to be a petty prayer 
but viewed from the angle of its efficacy and personality 
cult it is a major composition. It is capable of removing 
all evil end yielding all good, not only in this world but 
in the other. (Vide the list of PhalaSruti of each verse 
appended). It isTverily a mantra to be chanted in the form 
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of Purascharana or repeated mutterings, for the attainment 
of our desired ends. 

The hero of the Stuti is Sri Vayu, who plays a vital 
role in the affairs of all. If he is inside our bodies, we 
live and if he goes out, we die. He is a member of the 
Rju group and Parasuklatraya, who will ever be pure and 
never do any wrong in thought, word and deed, both in 

r _ 

his original form and avatars of Sri Hanuman, Bhima and 
Madhva. He is Jeevottama, the greatest of all jivas and 
a deputy of Vishnu in fulfilling the latter's mission, Where 
Vayu is, there is Vishnu and where Vishnu is, there is Vayu- 

Compare M. B. T. Nirnaya 5-36 and the avatars of Rama 

/ 

and Krishna. In the 16th Chapter of Vayupurana, Sri Hari 
says that He will not accept anything without Vayu and 
so everything must be dedicated to him through Vayu 
alone. 

Hence we have been adding the saving phrase—Bharati 
Ramana Mukhya pranantargata=’the indweller of the Chief 
Vayu, the Lord of Bharati ’—in each and every dedication 
of ours to Sri Hari. Otherwise it will be lost in transit 
and usurped by the asuras. 

£ri Vayu's superiority over all other gods is established 
in five of the ten Upanishads and Baiitta Sukta etc., sing 
his glories. Last but not least he is the recommending 
authority for moksha and the usher of the deserved, into the 
presence of Hari. So there is no Madhva but chants the 
Vayustuti. 

The author of Sri Vayustuti is Sri Trivikrama Pandit, a 
veteran advaita scholar of Sri Madhva’s times. He met 6ri 
Madhva, heard his learned discourses, argued with him for 15 
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days, was fully convinced of the untenability of advaita and 
became an ardent follower of Sri Madhva. .Once while he 
was witnessing Sri Madhva’s puja, the doors were shut for 
offering the naivedya to God. The inquisitive Trivikrama 
looked in through the key-hole and lo! he saw the three 
forms of Hanuman, Bhima and Madhva worshipping the three 
forms of Hari viz :-Rama: Krishna and Vyasa. A genius as 
he was, he composed the Vayustuti of 41 verses and placed it 
at the feet of the Guru, when he came out. Though 3rl 
Madhva was pleased, he disapproved of his own exclusive 
praise and prefaced it with two verses of Nakhastuti of Sri 
Narasimha, which should be chanted by all, before comme¬ 
ncing and after completing the 41 verses. 

As per Trivikrama’s statement in the last verse—‘stuti 
makrta harer Vayudevasya casya,’ he has praised both Hari 
and Vayu in these verses. Each verse eulogises Sri Hari and 

Vayu and has got two meanings. In this publication, our 

/ 

learned friend Sri Vasudeva Rau has translated the first 
meaning only and promises the second in due course. 


The synopsis of the verses is as follows 


Verses 

1 to 3 

Praise of the dust of Sri Madhva’s holy feet. 

55 

4 to 5 

Praise of Sri Vayu 

99 

6 to 8 

f 

Prayers to Sri Madhva. 

55 

9, 10, 12 

Reward for Satvikas 

99 

11 

Fate of Rajasas 

99 

13 

Fate of Tamasas—Sri Madhva’s haters 

99 

14 

Prayer to Vayu for devotion 

99 

15 

Reward for devotion 

99 

16 

The fate of the threefold souls 

99 

17 to 21 

Hanuman’s exploits 

99 

22 to 28 

Bhima’s heroic acts 

99 

29 to 30 

Appearance of Maniman 





verses 31 to 35 Sri Madhva’s achievements 

„ 36 to 37 Sri Vyasa’s avatar. 

38 to 39 Sri Madhva’s avatar 

t 

„ 40 Salutation to Sri Madhva 

„ 41 Conclusion and phalasruti. 

Now remains the duty of the public to make the best 
use of this publication, encourage Sri Vasudeva Rau to 
publish other works and earn the joint graces of Sri Hari 
and Vavu. 


Aum Tatsat 


Dvaita Vilas, 

18, Reddi Rao Tank North, 
Kumbakonam. 


M. RAMA RAO 
Sri Rama Navami 
16—4—1978 



INTRODUCTION 


^renftw*i c Rtf3r<rc**i>ew— 

5iW¥5r*rcfa%ST=i3 *r rrois: n 

Saint Vadiraja : Rukminlsa Vijaya 1-5 

The Vayustuti of Trivikrama Pandita which upholds the 

sarvottamatva of Lord bri Visnu and the jivottamatva of 

/ 

Sri Vayu holds a most hallowed and honoured place, in the 
Madhva sampradaya. It consists of 41 verses in the diffi¬ 
cult sragdhara metre and the Nakhastuti of Acarya Sri 
Madhva is prefixed to it. The Nakhastuti is read both at 
the beginning and the end of the parayana of Vayustuti. 
For the circumstances leading to the composition of Nakha¬ 
stuti read the foreword written by Pandit Sri M. Rama Rao 
to this book. The purascarana of Vayustuti which is 
yields both secular and spiritual benefits to the 
reciters according to saints Vyasaraja and Vadiraja. The 
phalasruti of each verse is given separately at the end of 
the entire translation of the verses. I have translated this 
profound and difficult work keeping in mind the Bhagavatha 
dictum : WJfhRTOJT TjfifCT: I 

It is now necessary to give a brief account of the life 
and works of Trivikrama Pandita, the most prominent of 
the Taulava disciples of the acarya, who composed this 
powerful hymn in praise of the three avatars of Sri Vayu— 
Hanuman, Bhima and Madhva. Fortunately for us some 
information is available in the Sumadhva Vijaya of Nara- 
yana Pandita, the youngest son of Trivikrama Pandita. 
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Trivikrama Pandita who, according to Dr. B. N. K. Sharma 
)vide his History of Dvaita School of Vedanta and Its 
Literature, Vol. I) flourished C. 1258 to 1320, was the 
eldest son of Subramanya Pandita, a Tulu brahmin, who 
belonged to the angirasa gotra. Subramanya Pandita who 
hailed from the Likuca family was noted for his poetic 
and scholarly attainments. His pious wife who was a 
devotee of Lord Sri Visnu prayed to be blessed with 
children enjoying long life. In due course by the joint 
graces of Sri Hari and Hara she was blessed with three 
children the eldest of whom was Trivikrama Pandita. It is 
said that this child “ lisped in mumbers, for the numbers 
came Narayana Pandita says that his father would 
compose faultless poetry even when he was a child speaking 
indistinctly and gradually became a great poet even as the 
new-risen sun becomes brighter and brighter as the day 
wears on (M. V. XIU-47). While yet in his teens he com¬ 
posed the Usaharana, a Sanskrit kavya of great beauty, in 
nine cantos dealing with the love-affair of Usa and 
Aniruddha. Though not convinced by advaita sastra he 
continued to study and master it at the instance of his 
friends. At the advent of Trivikrama Pandita on the 
Vedantic horizon others like Bhanu Pandita sank into 
paleness. He had so well mastered the entire advaita sastra 
consisting of over a lakh of granthas that he could expound 
and defend it superbly. 

“ There is a tide in the affairs of men which, taken 
at the flood, leads on to fortune ” says Shakespjlere in a 
different context. One day Subramanya Pandita told his son that 
the upasana of nirguna brahman would not fetch the desired 
moksa. Consequently Trivikrama Pandita wished to study also 
the sastras advocating sagunopasana. He realised that all the 
twenty one bhasyas known during his time on the Brahma 



sStras were unrelated to, and even in;, conflict with, ; one 
another. In this: connection it is: interesting to note that 
his younger brother Samkaracarya was the:^librarian of 
acarya Sri Madhva of whom 'Trivikrama had: heard much. 
He therefore began to read secretly the bhasyas of the 
acarya which filled him with a sense of wonder and joy. 
He desired to listen to the discourses of the acarya and 
to argue with him at the proper time. Later, when the 
acarya camped in the village of Padekudel and expounded 
the Brahma sutras in the temple there, Trivikrama Pandita 
heard him with great care and attention. After the discourses 
were over he wished to argue with the acarya. At the end 
of the historic debate which lasted fifteen days Trivikrama 
Pandita accepted defeat, begged his pardon and became a 
disciple of the acarya. Thereupon the acarya commissioned 
him to write a commentary on his sutra-bhasya. Accordingly, 
Trivikrama Pandita undertook the task and wrote the 
Tattvapradeepa. Besides Vayustuti he has also composed 
Nrisimhastuti and Visnustuti. 

This edition of Vayustuti is meant chiefly for the 
ordinary reader and jignasu who does not possess a sufficiently 
good knowledge of Sanskrit and who cannot understand the 
poaderous verses written in the Gaudi style without the help 
of translation and notes. The transliteration of each verse 
will enable even those unacquainted with the Devanagari 
script to read the work. It is hoped that they will be 
gradually tempted to learn the script. For easier 
and better understanding each verse is translated, as 
fare as possible, in two or three: separate sentences and as 
much information as is possible is given in .the notes. A 
feW; popular variant readings of the text are also given here 
and thetfe. T am aware that .each, verse yields two meanings-^ 
one :in upraise of; bri/.Vayu and the other in praise of Lord 
★ 
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Sri Hari. Hence this work is also known as Harivayustuti. 
But I have brought out the former meaning only. I leave 
It to a competent and qualified person to bring out 
the latter meaning. I have derived much help from the 
learned and. lucid Sanskrit commentary of Vedatma Yati 
and the exhaustive Kannada commentary of Vidya Vacaspati 
P. P. L. N. Upadhyaya. As Pandit Sri M. Rama Rao has 
given a synopsis of the work in his learned foreword it 
was not found necessary to prepare a table of contents. 
However, some of the important topics may be mentioned 
here. They are: Enjoyment of the liberated souls in Vaiku- 
ntha (Verse 9); description of Vaikuntha (v 10); description 
of andhatamas (v 11); fate of nityasamsarins (v 12) ; fate of 
the tamasic souls (v!3); supremacy of Lord Sri Vi^nu and 
worship according to gradation (v 15); fate of the three 
kinds of souls (v 16); the wonderful exploits of Hanuman 
(v 17-21); the heroic deeds of Bhima (v 22-28); the third 
victorious avatar of Vayudeva (v 30-32) and the description 
of Vedavyasa (v 37). 

It is now my pleasant duty to offer my respectful and 
grateful thanks to Upanyasa Ratnakara, Sastra ViSarada 
Pandit Sri M. Rama Rao who, though not personally known 
to me, kindly agreed to scrutinise my translation and to 
write a foreword to the book. Pandit Sri Rama Rao is a 
distinguished iastrajna who has been incessantly engaged in 
the propagation of the philosophy of Sri Madhvacarya. He 
has also translated a few of the important Dvaita works 
in Tamil. It is really, kind of him to have spared his time 
in the midst of his philosophical, discourses and religious 
duties as a mathadhikari. I am grateful to him for his 
sound suggestions and wise guidance. I offer my grateful 
thanks to Sri K. Balakrishna Rao, Trustee, Sri Gangabai 
Charities, Madras, for having kindly lent me the blocks of 
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the six beautiful photos adorning the book. My esteemed 
friend Sri K. Raghupati Rao' of Dasaprakash who has been 
a source of encouragement to me deserves special mention. 

My thanks are also due to my colleague Sri G. V. S. S. 
Sarma, M. A., who went through the Sanskrit proofs 
and offered useful suggestions. I am also thankful to 
Sri H. S. Guru Rao who cheerfully undertook to supervise 
the printing of this book in Madras and helped me 
in many other ways. My hearty and profound thanks 
are no less due to the authorities of Rathnam Press who 
have always kept up their high standard of printing and 
who executed this work with their usual care and neatness, 
I now send forth this book into the world with the hope 
that -the learned readers as well as the jignasus will offer 
their valuable and useful suggestions and point out defects— 
all of which will be attended to while preparing the next 
edition of this book. I conclude this introduction with the 
following prayer of the acarya : 

D. R. VASUDEVA RAU. 

Vi^atchapatnam 
25 th August, 1978. 
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UDUPI LORD SRI KRSNA 



ft 

g^tii^URsrter ii 

II flcgf^ . vy? II 





II sft: II 


frqiCTrffoqg sR^ra^ffirai: i 
jfcrcwftwrc* srasg^r srfciRTf^j- 

S^cl ^pg^pcT JlftcRI Jf^F *1^31 II i li 


Pantvasman puruhutavairi balavanmutangmadyadghata 
Kutnbhdccadri vipUtanadhikapa\u pratyekavajr&yitah 1 
tfrimat kanthiravasya pratatasunakhara daritaraiiduta - 
Pradhvasta dhvataianta pravitatamanasu bhavitunu- 

kivrdaih 11 1 1 ] 


May the wide-spread and auspicious nails (claws) of the 
lion-faced god Narasimha, who is in the company of His 
Consort LaksmI, protect us. His nails are individually like 
the thunder-bolt which is highly skilled in tearing asunder 
the lofty mountain-like heads of the herds of strong and 
intoxicated elephants in the form of the demons, the foes 
of Indra. His nails are also meditated upon by the groups 
of the denizens of heaven (devas) with their broad minds 
which are concentrated upon Him and from which the 
darkness of ignorance was driven away to a great distance 
and the (internal) enemies (of lust, anger, greed, pride and 
jealousy) were torn in twain. 

: (Variant reading) 

1 
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qwgtnwa ^[rR^rsq^ ^ %ssjt ; i 
#q)^ f JiF^raTir *$«*■ 
*tiralqflfa$fe» flfirai »iiraraig|w^: n r ii 


Lakstnikanta samantato vikalayannaive$ituste samath 
Pa&ycimyuttamavaslu duratarto' pclstam r a soy o’ §t. amah 1 
Yadro$otkara daksanetra kutila prantotthitagni sphurat- 
Khadyotopama visphulingcl hh a sit a brahmesa sakrot- 

kardh 11 2 11 

Oh, the Consort of LaksmI! Although I made an all¬ 
round study of the Sastras, I do not at all find anything 
equal to you who are the master. The thing superior to 
you is (therefore) flung far and it is similar to the eighth 
taste. Brahma, Siva, India and their hosts are reduced to 
ashes by the sparks of fire resembling the sparkling glow¬ 
worm and issuing from the curved edge of your right eye 
filled with masses of wrath. 


II sit: II 

qrqf ^ sfrrc^r 

wfawswr sfororc ti { 11 
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Snrnadvi$nv 2 nghrinisthatiguna gunitama tfrimad- 

anandaiirthq* 

trailokyacarya padojjvala jalaja lasatpftihsavo’ smart 

punantu 1 

Vacant yatra pranetri tribhuvanamahita Sarada 

tfaradendu- 

jyotsna bhandrasmitasri dhavalita kakubha premabharam ... 

babhara 11 1 11 

May the particles of dust which shine in the dazzling 
lotus-like feet of the resplendent Anandatirtha (the author of 
bliss-giving Sastras) purify us. He is the preceptor of the 
three worlds and the pre-eminent guru of all gurus because 
of his sublime virtue of steadfast devotion to the feet of 
Lord Sri Visnu in the company of LaksmI. Bharati (Sarada), 
the goddess of speech and all Sastras, who is worshipped by 
(and in) the three worlds and who makes the quarters white 
by the lustre of her auspicious smile which is like the (moon) 
light of the autumnal moon, evinced (maintained) a deep-abid¬ 
ing love for these particles of dust 

sraftfenarcr Sarass- 

qrrcf faSRltflraraP II R I) 

Utkanlhakuntha kolahala javayiditajasra sevanuvrddha - 

Prajnainta jnanadhiitandhatamasa sumanomouli 

-ratnavalinam 1 

bhakbyudrekavagadha praghatana sadhatatkara ^ 

sahghrsyamana- 

Pranta pragryahghri pl\hotthita kanakarajah pinjara 

raniitQd&fe ill 2)1 



ft 

May the particles of the golden dust which have mingled 
with and reddened all the quarters purify us. The particles have 
arisen from the edge of the unexcelled foot-wear (of the acarya) 
on account of being rubbed against noisily out of intense and 
pure devotion by the set of jewels in the crowns of the gods. 
The desire of the gods to serve the acarya is known from their 
excited, quick and unabated noise and their darkness of 
ignorance is destroyed by their knowledge of the omniscient. 

tfaii 

janmadhivyadhyupadhi pratihativiraha prapakunum 

gunUnUrn 

agryanatnarpakanZltn ciramudiiacidananda sandoha 

danam 1 

ett$ame$a do§apramu$ita manasam dve§inatn du§aknnam 

daitynnamartimandhetamasi vidadhatam safhstave nasmi 

saktah II 3 11 

I am unable to praise fully the (glory of) the particles of 
dust of the feet (of the acarya). They put an end completely to 
the occurrence of birth, mental agony, bodily diseases and their 
causes (such as nescience, lust, etc.). They give excellent 
qualities (of knowledge, devotion, etc.) to the devotees. They 
give abundance of manifested knowledge and bliss. They also 
give always endless agony in (the hell known as) andhatamas to 

the demons whose minds are sullied by the defects (of ignorance, 

/ 

wrong knowledge etc), who hate Sri Hari and His devotees and 
vilify them. 



SRIMAN MADHVACARYA 



q^55T«f?cr wz: I 

M 3if§ ^ 

folk *>rfeflS5ra'Riwfi ?4 *1^51% II 


II sft ^Tf^Tcr: g%irfg*T gtj|^n-^ || 
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?r*r 3*fltafta4fa«rawfN:w i 
ftp ?a®rat *nsawraR 
qrait ircStesf sn*g<iW3«i^ n » n 


asyaviskartukamaih kalimalakalu,§e* sminjane 

jnanamurgam 

vandyarh candrendrarudra dyumaniphanivayo-nayaka- 

dyairirihadya 1 

madhvakhyaih mantrasiddham kimuta kztavato 

marutasy avatar arh 

Paluram parame§thyam padamapavipadah praptura - 

panna puMsam II 4 11 

It is needless for me to say that I am unable to praise Sri 
Vayu who is desirous of revealing (propagating) the way of 
correct knowledge to the (deserving) jivas who are badly affected 

r 

by the defect of Kali age. Sri Vayu is worthy of being saluted 
and praised by Moon-god, Indra, Rudra, Sun-god, Sea-a (the 
lord of serpents), Garuda (the lord of birds) and all other jivas. 
He is protecting those (virtuous) persons seeking his protection 
and is known by Balittha and other hymns. He has incarnated 
as Sri Madhva in this country and in Kali age and will obtain 
the post of Brahma and is free from all kinds of adversities. 

II ^ II 



Udyadvidyud pracandafh nijaruci nikara-vynptalokuva- 

kaso 

bibhrad Bhimo bhuje yo’ bhyudita dinakarabhahga 

dadhya prakande 1 

ViryoddharyUm gadagryamayamiha sumatirh vayudevo 

vidadhyat 

adhyatmajnananeta yativaramahiio bhumibhu^amanirme 11 

May that Vayudeva who as Bhima carried the best of maces 
dazzling like the lightning just striking and capable of being 
lifted only by (men of) excessive strength and whose upper part 
of the arm shone on account of the armlet as bright as the sun 
j\ist risen and who has filled the interstices of the (fourteen) worlds 
with his own natural halo of brightness give me good and right 
knowledge. He is like a decorating jewel to the entire world. 
He is the chief of the gods known as Maruts. He is the 
controller of all spiritual knowledge and is worshipped by the 
best of ascetics. 

ii % II 


Saths&rottapanityopasamada s idayasnehahasambupura- 

Prodyadvidyanavadya dyutimenikiranasreni sam *- 

puritaiah 1 

SrivaUuhkadhivasocitatarasarala Srimadanandatirtha- 

Ksirambhodhirvibhindyud bhavadanabhimatam bhuri me 

bhutihetuh 11 6 11 
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May the milky ocean of Anandatirtha who is the giver of the 
eternal destruction of the powerful (three kinds of) heat of 
worldly life destroy completely my excessive evil which may crop 
up. He possesses the flood of the gentle smile mixed with love 
and compassion. He has filled the quarters with the rows of 
bright and faultless jewels of knowledge (in the form of 37 works) 
emanating (from him). He is the best among those to be in the 
abode of the Lord (who is) decorated with the Srivatsa mark and 
he is the cause of all prosperity. 

^ *T5ifrf gfa I 

HTSTOW II ^ II 

murdhanye§o'ngalirme drdhataramiha te badhyate 

bandhapasa - 

chetre datre sukhanath bhajati bhuvi bhavisyadvidhulre 

dyubhartre 1 

atyantam saniatarh tvafti pradiia padayuge hanta fanta- 

pabhajaib 

asmakath bhaktiihekam bhagavata uta te Madhavasyatha 

vayoh 11 7 11 

O, Sri Vayudeva! these palms of mine are folded very 
tightly on my head in prayer to you who are the destroyer of 
of the rope of the Cycle of births and deaths. You are the 
giver of all kinds of happiness to those who worship you, in 
this world. You are the ,Would-be Brahma in the next Kalpa 
and you are husband of Bharati called Dyu. I am indeed for¬ 
tunate. Give us who are having excessive sufferings in this 
world firm devotion to the feet of Lord Sri Visnu who is 
replete with the six qualities of prosperity, etc. and to the feet 
of you wh,o are known as Vayu since you are the giver of 
knowledge. 
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aiSNpflg gwwi ^3$ 

*nfa»g wnwfq ff^sSrfc sr^r i 
spwg =fl^^r5TK 
J^sfifarerafarfe wwPn^ifcpid ^Tfaftsj-r II c II 


S&bhro§ti&bhisu iubhraprabhamabhya nabhobhuri bhu 

bhrdvibhVti - 

bhrajisnurbhu rbhunaih bhavanamapi vibho’bhedi babhre 

babhUve 1 

yena bhruvibhramaste bhramayatu subhrsath babhru- 

vaddufbhritGsan 

bhrantirbhedavabhasastviti bhayamabhibhurbhdk$yato 

mayibhiksUn 11 8 11 

O, the pervading Mukhyaprana who has no fear (or who 
dispels the fear of his devotees), the sportive movement of 
your eyebrow created, sustained and destroyed the sky con¬ 
taining clouds, the (hot-rayed) sun and the (white-rayed) moon, 
the earth shining with the wealth of many kings (or of many 
mountains) and the world of the gods. May that (sportive 
movement) delude extremely the minds of the ascetics of the 
Mayavada school who possess wicked desires like a cat, who 
say that the knowledge of (five-fold) difference is illusory 
and are eligible to experience fear in the eternal hell. 

8*gs®3RR!f*Rr % 
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ye’mum bhavaih bhajanie suramukha sujannradkitaih 

te titlyaih 

bh&sante bhasm aisle sahacaracalitaih cama- 

raiscaruve$&h 1 

vaikunthe kanthalagnasthirasucivilasatkunti tarunyallla- 

lavanyapurna kantakucabharasulabhasle$a saihmoda 

sandrah 11 9 11 

O, Vayudeva, those (sattvic) good people who are wor¬ 
shipping this your third incarnation (as Madhva) which is 
worshipped well by good people of auspicious disposition like 
the excellent gods shine in Vaikuntha being attractively attired 
and fanned (with camaras) by the lustrous attendants. They 
are filled with deep happiness caused by the effortless embrace 
of the heavy breasts of the delightful women full of constant, 
faultless, ever-bright lustre of the body, youth and beauty. 

ft qwrr- 

mm i 

M o ii 

&nand&nmandamand& dadati hi marutah kunda - 

mandara nandya - 

vartamodan dadhma mrdupadamuditodgitakaih 

sundartnam 1 

vrndanavandya mukUndvahimagu madan&hindra 

devendra sgvye 

o maukunde mandirt’ sminnavirala mudayanmodinUih 

devadeva 11 10 11 


2 
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/ 

O, Sri Vayu, the god of gods ! In this city of Vaikuntha 

which belongs to Lord Sri Mukunda (giver of liberation) the 

soft breezes wafting the fragrance of flowers such as jasmine, 

mandara and nandyavarta always give happiness to the 

liberated souls enjoying their innate bliss. This city is adored 

by the liberated gods such as the moon, the (hot-rayed) Sun, 

/ 

cupid, Sesa (Lord of Serpents) and Devendra who are prostrated 
by a bevy of beautiful women who sing sublime songs contain¬ 
ing soft and clear words. This is well known (from Bhagavatha 
and other pramanas) 

f^RoTK'Trf^ dlfadlWR. | 

_ . k qRWdT dlfa dd fd: fefL q%^ ^ 

qftniW Ji^urr ^qqfd ft ^fq°fr 11 n u 

uttaptaiyutkatatvit prakata kata katadhvana 

sahghattanodyad 

vidyudvyudhasphulihgaprakata vikiranotkvathite 

badhitangan 1 

udgadhaih patyamana tamasi tata itah kihkaraih 

pankile te 

pahktirgravnam garimna glapayati hi bhavadvesino 

vidvadadya 11 11 11 

O, SrfVayudeva, the foremost of the jnanins ! the heavy 
row of stones which is very hot, very cruel and shining and 
hurled here and. there by your servants is tormenting the bodies 
of your haters (tamojlvas) in the hell of Tamas miry with the 
scattering of the heaps of sparks as bright as lightning caused by 
the collision of stones with the clear sounds of ‘Kata, Kata/ 
This is well known (from the pramanas) 
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3Tfo5W^3$<Jir *RJfl5Rr 

i 6 *^ qj4faft 33wfotffi^m§3*rf qq§r; i 
g «rr^sf^^*ii?5*%5rlwfOT^- 
mwk wfar sraft mz qgqissffoir ii ^ ii 

asminnasmadgurunam haricaranaciradhyana 

sanmangalanam 

yusmakam parsvabhumirh dhrtaranaranikasvargi - 

sevyam prapannah 1 

yastudaste sa aate' dhibhavamasulabhakleia nirmcka 

masta- 

prayanandaih kathancinna vasati satatafh pancakaste 9 

tikaste 11 12 11 

/ 

O, Sri Vayudeva, he who in this world though possessing 
the proximity of your place is indifferent to you who are our 
prime preceptor, who are enjoying excellent auspicious things 
such as happiness, etc. owing to your long meditation of the 

i 

feet of Lord Sri Hari and who are worthy of being worshipped 
by the gods possessing intense desire, is always subject to the 
cycle of births and deaths which has happiness almost next to 
nothing. It is difficult for him to get release from sorrow. But 
he never lives in the eternal hell the sufferings wherein are 
experienced by the five senses. 

sifted n \\ ii 
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k$uik$amnn ruksa rak$o radakharanakhara 

ksunnavik$obhitak$an 

amagnunandhaklipe ksuramukhamukhar.aih 

puksibhirv\k§atangan 1 

puyasmmUtravisthti krimikulakalile tatksanak§ipta 

s'aktya- 

dyastra vratarditan taddvisa upajihale vajrakalpa 

jalukah 11 13 11 

0, Sri Vayudeva, the leeches which are similar (in hardness 
and sharpness) to the diamond (thunderbolt) approach your 
haters who are emaciated by hunger and who have their eyes 
teased and deformed by the sharp teeth and nails of the cruel 
demons who are submerged in the blinding well polluted by pus, 
blood, urine, faecal matter and (a swarm of) insects. Their 
bodies are wounded by birds having sword-sharp beaks and 
(uttering) harsh cries and they are (also) troubled at the same 
moment by the row of spear and other weapons discharged 
at them. 


ftsqki ftarer srwftoig ^ II n 

mtltarme matarisvan pitaratulaguro bhratarista - 

ptabandho 

svamin sarvantaratmannajara jarayitarjanma- 

mrtyantayanam 1 

govinde dehi bhaktiih bhavati ca bhqgavannurjitath 

nirnimittaiH 

nirvyajam niicalarh sadgunaganabrhatiifo sasvatimaiu 

deva 11 14 11 
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O, Mukhyaprana! oh, mother! father! matchless pre* 
ceptor! relative! lord! indweller of all! O, thou free from 
old age! destroyer of birth, death and diseases ! O, thou 
having the six qualities (of prosperity, etc.)! Grant me 
soon unto Lord Sri Hari and yourself the devotion which 
is ever-increasing, disinterested, sincere, steadfast, great with 
the group of qualities (such as detachment, knowledge, etc.) 
and eternal. 

*if% irffor 

visnoratyuttamatvat akhilagunaganaih tatra bhaktim 

garistharh 

asliste hldharnbhyumamumatha parivaratmana 

sevakesu 1 

yassandhalte virincUvasanavihagapanantarudrendra 

purve$u 

adhyayaMstaratanbyaih sphutamavati sada 

vayurasmadgurustam 11 15 11 

Sri Vayudeva, our guru, will surely and always protect 

/ 

him who possesses supreme devotion to Lord Sri Visnu 

who is supreme on account of the multitude of all (auspicious) 

/ 

attributes and who is ever embraced by Sri and Bhu (the 
two forms of LaksmI on either side) and (afterwards) 
devotion with the thought of gradation to such important 

t . ■ 

gods as Brahma, Vayu, Garuda, Sesa, Rudra, and Indra 
who are serving Him as His retinue. 

* (Variant reading) 
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3T^FgRf>*i5i: ft 

STR^t fiW|gX I 

arfasrRTfafil^ cWfo 5:^q?qsT[f[^ 
^ait?f^[fH^«f *Erarafafci?Tf?rfe ^s^Srum: ti \ ^ u 


taivajnanmuktibhajah sukhayasi hi guro yogyatu 

iuratamyat 

adhatse midrabuddhtn tridivanirayabhugocarun - 

nityabaddhan 1 

tamismndhadhikakhyt tamasi subahularh duhkha - 

yasyanyathajnah 

visndr&nnctbhirittham imtUatamitvhasadi 

ca’ karnayamah 11 16 11 

O, Sri Vayudeva, preceptor (of the world), we hear from 
countless scriptural statements, epics and puranas that at the 
command of Lord Sri Visnu you give salvation to the mukti- 
yogya jivas (souls eligible for salvation) possessing a correct 
knowledge of Lord Sri Visnu and other tenets and make them 
happy according to the gradation based on the merit of the 
swarupa of the soul; that you make the nityasamsarins (the 
eternally bound jivas) possessing mixed knowledge wander in 
the three regions (of heaven, hell and earth); and that you put 
to intense suffering in the hell called andhatamas the tamoyogya 
souls (souls fit to be in hell) who possess wrong knowledge, 

5*l|cl#saritseraR: «fta ff I 

%iTd *i: flfarorfa rr% II \ * n 



gift ^ sgrTremm: gm-i w ^ u 
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vande ham tam hanumaniti mahiiamahapaum^o 

bahuiali 

khyataste * gryo vatarah sahiia iha bahubrahma * 

catyadi dhormaih 1 

sasnehanark sahasvanaharaharahita?h nirdahan 

dehabhajam 

amho mohapaho yah sprhayati mahatlm bhaktirn- 

adyayi fame 11 17 11 

/ 

O, Sri Vayudeva, I pray and bow to that first incarnation 
of yours famous as Sri Hanuman who even today desires 
(cherishes) intense devotion to Lord Sri Rama (in Kimpurusa), 
whose prowess is praised by all, who shines on account of his 
(strength of) shoulders, who is associated with such virtues as 
celibacy and others, who burns up daily the sins of the devout 
beings and destroys their erroneous knowledge and who possesses 
great endurance and strength. 

5jj3> atas: qts 

as 3a ftftgaiCTa Sf'taiss 

ar?a $ TOJTfq a^3r ft II \ <c II 

prakpahcaiat sahasrairvyahitamamitam yojanaih 

parvatath tvafh 

yavatsahjivanadyavsadhavidhimadhika prana- 

latiikumanai$ih 1 

adrak§idutpatantarh tata uta girimuipatayantam 

grhitva” 

yantaih kht i aghuvanghrau pranatamapi iadaikak§ane 

tvam hi lokah 11 18 11 
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O, Mukhyaprana, formerly when you brought the huge 
Gandhamadana mountain which was separated (from Lanka) 
by a distance of 50,000 yojanas and which is the treasure- 
house of Sanjeevani and other medical herbs, the world saw 
you then flying above from Lanka uprooting the mountain 
Gandhamadana, coming in the sky with the mountain and 
bowing at the feet of Lord S'ri Rama, all in one instant. This 
is well known. 


sqq§eqr ^rser: i 

%55[5iT55 

Slffon^ II ^ II 


ksiptah pascatsalilaih satamatulamate yojananuih 

sa uccah 

tavadvistaravanicapyupalalava iva vyagrabuddhya 

tvaya'tah 1 

svasvasthana sthitatisthiraiakala silajala 8aiHsle§a 

nasta- 

cchedahkah pragivabhut kapivaravapusaste namah 

kausalaya 11 19 11 

O, S'ri Hanuman possessing matchless intellect, though 
the mountain which is a hundred yojanas high and equally 
wide was flung by you easily and indifferently as if it were 
a small piece of stone (after the apes recovered), it was as 
before in its own place with its parts firmly together and 
with the mark of its being uprooted not seen, owing to the 
connection of the heaps of stones. My obeisance, O, one 
having a body of the best of apes, to your skill. 
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ftfai sresife ipesszaziviSl^ i 
^rrslt *raonft&qw*iifefts 

q% *r s itesm^cifo£rfe*rcs$re: n r ° n 


dzstva dustadhiporah sphutitakanakasadvarma ghrsta - 

sthikutaih 

nispistaih hatakadri prakatatatatatakatisahko jano'bhTit l 

ytn&’jau Ravanaripriya natanapatuh mustiristam 

pradestuih 

kim ne$teine sate stcipadakatakatatitkdtibha- 

mrstakastah 11 20 11 

O, Sri Hanuman, is not your fist able to give me 

what I want—that fist which is capable of doing what is 

/ 

dear to the foe of Ravana (Lord Sri Rama) ? The lustre 
of its golden bracelet has spread in all directions like a 
myriad lightning. When on the battle-field Ravana’s golden, 
excellent armour was split and his ribs were pounded by 
the fist, people on seeing them mistook the chest of the 
lord of the evil-minded ones (demons) for a lake on the 
shining shore of the Meru mountain. 




3 
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devyadesapranlii druhit iharavUravadya rak$ovighutadi 

asevodyaddayardrahsahabhitjamakarottrarnanQma 

mukundah \ 

dusp'Upe paramesthye karatalamatulam murdhni 

vinyahya dhanyaih 

tanvan bhuyah prabhUtapranaya vika&itabjt'ksana- 

stvesksamanah 11 ’* 1 11 

/ / 

Lord Sri Mukunda bearing the name of Sri Rama 

being wet with kindness manifested by your services begin- 

r _ 

ning with the conveying of the message of Sn Rama to 

t 

Seeta and of Seeta. to Sri Rama and the slaying of demons 
(such as Aksakumara and others) who could not be killed 
on account of the boons (conferred on them) by Brahma and 
Rudra placed His matchless palm on your head. Looking 

at you 'again and again with His lotus-like eyes that are 

able to bless you and that are wide on account of exceed¬ 
ing love for you, He gave you the status of caturmakha 

Brahma difficult to be obtained and (also) the enjoyment 
of His constant presence. 

M* ^ % *?W ftWi n ^ II 

jaghne nighnena vighno bahulabalabakadhvamsanadyena 

iocad- 

vipranukro&apa§aih asuvidhriti sukhasyaikacakra- 

jananam 1 

tasmai te deva kurmah kurukulapataye. VarmanQ. ca 

pranam&n 

kitmlfarh du^matinaih prathamamatha ca yo narmanU 

nirmamatha 11 22 11 



qiftTW^ ^ ^ q q&sfa q ii 







19 


O, deva! you who are the leader of the kuru race 
allowed yourself to be bound by the rope of pity for the 
sorrowing brahmins and as Bhima destroyed' the obstacle 
caused to the happiness of the lives of the people of 
Ekacakra town by killing the highly powerful demon Baka. 
Afterwards you easily killed Kirmlra (brother of Baka) the 
foremost of those possessing evil mind. To such a one as 
you we offer obeisance in word, deed and 'thought. 

gl ^ qgfifa i 

sfowRrarat 

f^s II ^ II 

# (Variant reading) 

nirmathnan atyayatnaih vijaravara jarasandkakciyasthi 

sandhm 

yuddhe tvarh svadhvare va pasumiva damayan visnu- 

paksadvidisam I 

yavat pratyak§ibhutaih nikhilamakhabhujam tarpayuma- 

sithasau 

tavatya'yoji trptya kimu vada bhagavan rajasEy&sva- 

medhe 11 23 11 

t 

O, Sri Vayudeva, the best of the gods free from old age 
and one having the six attributes (of prosperity, etc.,), say 
whether Lord Sri Krsna, the enjoyer of all sacrifices and 
who appeared in person, was so much pleased by you 
with the Rajasuya and Aswamedha sacrifices as with your 
breaking in the battle the joints in the body of Jarasandha, 
the chief of the haters of gods (who are the helpers of 
Sri Hari) effortlessly like an animal at a good sacrifice. 
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^siifonfsrcr 

m effort* i 

fJff<Tr«T W 

jforarrR^ w^f^crfq- f| gewT: qi^qir epr ll r « II 

* (Variant reading) 

k$velak$inattahasam tava ranamarihan udgadoddamabaho 

bahvaksauhinyanika ksapanasunipunam yatya sarvotta. 

masya 1 

susrus&rtham cakartha svayamayamiha ymatha) 

samvaktumanandatirtha - 

himannUman samarthah tvamapi yuvayoh pudapadmaih 

prapadye 11 24 11 

/ 

O, Sri Mukhyaprana bearing the prosperous name of 
Anandatirtha who destroys the foes (of Lord Sri Hari and 
His devotees) and whose strong shoulders bear the unexcelled 
mace, I take refuge in the lotus-like feet of both of you 
(Sri Vedavyasa and Sri Vayu). For, Sri Vedavyasa and 
then yourself are capable of describing well the battle you 
made in order to serve the supreme Lord. Your battle is 
noted for being dexterous in destroying the aksauhim armies 
of the foes and (also) for the loud laughter enhanced by 
your leonine roar. 

Sfr-xft ui pife m *F<forfwr- 

m 

?r II ^ II 
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druhyantlm hrdrham mum drutamanila balad dravayan - 

tlmavidya - 

nidram vidravya sadyo racanapalumotha'padya vidyu- 

samudra 1 

vagdevi sa suvidya dravinada vidita draupadi rudra - 

patnyadi 

udrikta dragabhadrad rahayatu dayita purva- 

bhlma’jnayate 11 26 11 

O, Sri Vayudeva, the ocean of spiritual knowledge, the 

giver of wealth in the form of good knowledge and who. 

/ 

was previously Sri Bhlma! Draupadi who is famous and 

superior to goddesses beginning with Parvati and others 

/ 

(or superior to Parvati, Saci and others) and who is goddess 
of speech is your spouse. May that Draupadi release me 
from the inauspicious SamSaric bondage by (first) destroying 
quickly by your command the treacherous slumber of nescience 
that is (deeply) rooted in my heart and that is driving me 
(hither and thither) by means of the lure of money and 
then by making me skilled in composing unpremeditated 
verses (in praise of you). 

srawii iflcra faftprag'n swRmrwiwii^ i 

* (Variant reading) 

yubhyctfn susrusurzsih kurukulajanane k$atraviprodita - 

bhyam 

brahmabhyaih brimhitubhyam citisukhavapusa krsnana - 

maspadabhyurti 1 

nirbhedabhyiXib vi£e$ad dvivacanavi^aysbhyam amUbhyaih 

ubhabhyaih 

tubhyam ca ksemadebhyah sarasijavilasallocanebhyo 

namo’stu 11 26 11 
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/ 

(O, Sri Vayudeva) when you were born in the dynasty 
of king Kuru (as Bhlma) you desired to serve Krsna- 
Vedavyasa who manifested (respectively) in the ksatriya clan 
and the brahmin caste, who are denoted by the name 
‘Krsna,’ who are free from any difference and are spoken 
of as two separately (as Krsna and Vedavyasa) with the 
help of (the concept of) ViSesa, who possess a body of the 
form of knowledge and bliss, who are denoted by the word 
4 Brahma* and who are replete with auspicious attributes. 
To these two forms and to you who give us moksa and 
who possess eyes that shine like lotus, I offer my obeisance. 

tflipTr* sito gfart n ^ n 

gaccan saugandhikctHham pathi sa hanumatah puccha - 

macchasya Bhlmah 

proddhartum nasakat sa tvamumuru vapusd bhtsaya- 

masa ceti 1 

purnajnanaujasoste gurutamdvapusoh srimadctnandatirtha 

kridamatram tadetat pramadada sudhiyufn mohaka 

dvesabh&jam il 27 

/ 

O, Srimad Anandatirtha, the best of preceptors, that 

t 

deed of Sri Bhima who while going to fetch the Saugan- 
dhika flower (at the request of Draupadi) was unable to 
lift well on the way the tail of the pure Hanuman who 
;: fjrightened him by assuming a huge form gives happiness to the 
virtuous and delusive knowledge to the demons (haters of Lord 
Sri ViSnu). It is only a sport of your two incarnations of 
Bhlma and Hanuman possessing knowledge and strength. 



23 


5# 

^ w *T?qr qta*ff*nftaifa I 

3*i®rreiwf $wir* TOwi3?w*rei«ffSHir^ 
mi*®: wiww m aw anw ii \c n 


buhvih kotiratikah kutila katumatin utkatatopakopan 

drak ca tvam saivaratvat iarana da gadaya pothayama - 

aitharln 1 

unmathyatathya mithyatva vacanavacanan utpatkasth&ib - 

staihanyun 

prayacchaa svapriyayai priyatamakusumam prana 

tasmai namaste 11 28 11 


O, Sri Mukhyaprana who gives Lord Sri Han, the 
protector, to the devotees! I salute you who did such 

glorious deeds as approaching to strike and then smashing 

quickly with your mace many crores of foes possessing 

crooked and cruel minds, abundant pride and anger; 

subduing other enemies like those deviating from the Vedic 
path and having such false statement as the unreality of 
the universe; and giving to your dear Draupadi the Saugan- 
dhika flower most dear to her. 


irforfa wamwnsppife: 

Eitaro: frfafcr I 

sfacir 11 ^ 11 
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dehadutkramamtanam adhipatirasatam akramadvakra. 

buddhih 

kruddhah k'ddhaikavasyah krimriva maniman duskrti 

ni$kriysrtham 1 

cakre bhucakt ametya ktakacamiva sat am cetasah kasta- 

dastraik 

dustarkaih cakrapuneh gunagatiaviraham jivatam 

cadhikrtya 11 29 11 

The sinful Maniman, the lord of the wicked demons 
who were killed by Bhima instantly, of crooked knowledge and 
short temper and so entirely subject to fits of anger like 
the worms, composed, after being bom on earth, out of 
vengeance a Sastra containing arguments that are (torturous) 
like the saw to the minds of the virtuous and cause diffi¬ 
culty. In this Sastra he referred to the absence of the host 
of attributes in the Lord holding discus in His hand (Lord 
Sri Narayana) and to the identity of the Lord with the 
individual. 

m\k ftgoftsi; i 


taddusprekstinusclrat katipuya kunaraih adrto- 

nyairvisrsto 

brahmaham nirgunoham vitathamidamiti hyesa pUsanda 

vadah 1 

tadyuktabhasajala prasara visataruddaha daksapramana- 
jvalztnaladharo*gnih pavana vijayate te’vqtarastr r i- 

tiydh 1130 11 
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It is well known in the puranas that the argument of 
the opponents of the Veda that I am Brahman, that I am 
attributeless and that the world is unreal was accepted in 
accordance with Maniman’s wicked intent by some persons 
of evil mind and rejected by the virtuous. O, Mukhya- 
prana, glorious is your third incarnation (as Madhva) which 
like the great circle of fire in the form of valid scriptural 
statements is capable of completely burning the poisonous 
tree in the form of fallacious arguments that are spreading 

all around. 

A 

\\\ ? 11 

cfkroianto nira&a bhayabharaviva&as svusayaschinna- 

darpah 

vasanto deianusasivti bata kudhiyam nctsamaia daiaiu 1 
dhuvanto’ililasila f vitatha sapathasapasivassanta iauryah 
hadvyakhya simhanade sapadi da dr sire mayigomciya- 

vaste 11 31 11 

O, Srimad Anandatirtha, on hearing your leonine roar 
of discourse the foxes in the form of mayavadins who 
were defeated by you were seen at that moment by good 
people running away swiftly in all the ten directions calling 
to one another, bereft of. all hopes of conquering you. 
Their views were under others’ control owing to the pro¬ 
fusion of fear and their pride was entirely humbled. They 
were crying that the destruction of the evil-minded fellows 
is the destruction of the entire country. Possessing uncultured 
qualities gpd their courage fully subdued, they rendered them¬ 
selves inauspicious by their false oaths and curses. 

4 
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^xg: ^x^^5; §5R ^f f% f%5R3T 

5rr«T ^ fam iwi faRrcrourr: n n 

tri$vapyevavataresu aribhirapaghrnam himsito nirvikarah 

sarvajnassarvastaktis aakalagunaganupuTnarupapra - 

galbhah 1 

svacchah svacchandatnrtyuh sukhayasi sujanam deva 

kirn citramatra 

truta yasya tridhama jagaduta vasagaih kinkarassah. 

karadyah 11 3211 

O, Mukhyaprana, what wonder is there in it that you 
who please muktiyogya jivas were unchanged in all your 
three incarnations (of Hanuman, Bhlma and Madhva), des¬ 
pite being mercilessly tormented by the enemies (such 
asi Ravana, Duryodhana and the Gandavatas). You are 
omniscient, omnipotent, richly possessed of the multitude of 
all (auspicious) attributes of your mularupa, pure and have 

death under your control. To you the Lord of the three 

/ 

worlds (of Vaikuntha, Anantasana and Svetadvipa) is the 
protector, the universe is subordinate and the gods beginning 
with Rudra and others are servants. 

q\qwm- 

3 ll ^ li 
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udyanmandasmita srltnrdu madhu madhuralapa 

piyiisadhura- 

piiTUsekopa&anta sukha sujana tnanoldcanapiyamanam 1 

sandraksye suniarath sanduhadiha mahadananda- 

mnnandatirtha- 

srimad vaklrendu bimbant duritanududitarh nityadaham 

kada nu 11 33 11 

_ / 

O, Srimad Anandatirtha who gives the eternal Lord Sri 

Visnu to- the devotees! When shall I see your beautiful 
lustrous face which is like the orb of the moon, which is 
exalted, which gives exceeding happiness to your servants 
here and which always removes (their) sins. Your face is 
being enjoyed with their minds and eyes by the virtuous 
whose unhappiness is removed by the sprinkling of the 
endless flow of the words of nectar which are rendered 
tender and sweet as honey by the lustre of your gentle smile. 

f%5rt II n 


pracinaclmapunyoccaya caturataracarata&carucittan 

atyuccam tocayantiih iruUsatavacan&M srava kctm 

icodya cuncUn 1 

vyakhyamutkhataduhkath ciramucitamahacarya 

cintarataihste 

citrltih sacchastrakartah caranaparicamn sravayasmamsca 

kincit 11 34 11 
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O, Srimad Anatidatirtha! composer of defectless S'astra 
and Worthy and eminent preceptor! also make us whose 
thoughts are filled with you for a long time and who are wor¬ 
shippers of your feet listen a little (in accordance with our 
eligibility) to your marvellous and pre-eminent discourse. 
Your discourse which is in tune with the Veda pleases by 
means of dispelling doubts and fully destroying unhappiness 
(arising from ignorance) the disciples who possess pure 
minds owing to their good observance which is effective due 
to the cluster of merit acquired by disinterested acts well 
done in the previous birth and who are expert in the 
matter of (asking) questions. 

WT IfoiroT ft fte I 

era *nra?rraeisfa^s n ^ n 

pithe ratnopaklrpte rucirarucimani jyotisa sannisannaih 

brahmclnam bhavinam tvsih jvalati nijapade vaidikudya 

hi vidyah 1 

sevante murtimartyassucantacantaih bhati gandhar- 

vagitam 

pratyekam devasaihsatsvapi tava bhagavannartitadyo- 

vadkusu 11 35 11 

O, Srimad Anandatirtha of supremely eminent conduct 
and one having the six attributes (of prosperity, etc.,)! the pre¬ 
siding deities of learning beginning with that of Vedic lore 
and others in their own real form are worshipping you. 
You who are the future Brahma are seated in your own 
home (satyaloka) on a throne studded with (nine) jewels 
and which is shining resplendently with the light of the 
delightful and lustrous gems. It is well known that your 
glory shines being sung separately by the gandharva . musi¬ 
cians in the gods’ assemblies consisting of the dancing 
celestial nymphs. 



ftflJTK 5R0IJT5R0i|fqx^ eft^ SJrJ^ I 

fRrfa: 5R»ftfer*r!R«R«w«f w: 

sq^faFR^raq wreq: sirs^r ^13 ife: 11 ^ 11 

sanukroiairajasram janimHinirayadyurmitnalavifo' smin 

saih$U r abdau nimagnun saranam asaranftnicchato 

viksya jantun 1 

yusmabhih prarthitassan jalanidhiiayanah satyava - 

tyam mahar$eh 

vyakiaicihmutramurtih na khalu bhagavatah prakrio 

jatu dehah )1 36 !( 

Lord S'rl Hari lying on the ocean manifested Himself 
(as Bhagavan Vedavyasa) in £atyavati by the great sage 
Parasara with pure knowledge as His body on being requested 
by you (and other gods) who had pity caused by seeing 
all the human beings who are without a protector and are 
desirous of a protector and who are always submerged in 
this ocean of samsara which is rendered turbid by the 
(endless) series of waves beginning with birth, death and 
suffering in hell. It is well known that the body of Lord 
Sri Hari endowed with the six attributes (of prosperity etc.) 
is never of material form. 


qrsll 

ii ^ 11 
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astavyastaih samasta&ruligatamadhamai ratnapugaih 

yathz'ndhaih 

arthaik lokopxkrtyai gunagananilayah sutrayamasa 

krtenam 1 

yo' sau vyambhidhanastamaharahahbhaklitahtaL 

prasadat 

sadyo vidyopaladhyai gurutarhumaguruth devadevath 

namami 11 37 11 

/ 

Lord Sri Hari bearing the name of Bhagavan Vedavyasa 
who is the refuge of the host of (auspicious) attributes 
(such as knowledge, bliss, etc.) strung together for the good 
of the virtuous in the form of aphorisms the entire meaning 
found in all the Vedas which had been misinterpreted by 
the ignorant and wicked persons like the bunch of jewels 
disarranged by the blind. I salute with devotion every day, 
for the acquisition of right knowledge by His grace, that 
Lord Vedavyasa who is the supreme preceptor, who has no 
preceptor for himself and who is the lord of the gods 
(such as Brahma and others). 

Strei ^qjJTfro II II 

ajhamanyairadharyam sir a si patisardra&mikotirakotau 

krsnasyaklistakarma dadhadanusaranadarthito deva- 

sanghaih 1 

bhumavagatya bhUmannasukharamakaroh brahmastitrasya 

bhqsyafn, 

durbha$yam vyasya daayoh tnanimata uditath veda- 

sadyuktibhistiidm 11 38 11 
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O, Sri Mukhyaprafla of great glory ! you of faultless 
deed bore the command of Lord Sri Krsna which cannot 
be borne by any others except you on your head decorated 
by the edges of the crowns which have their rays spread 
all around. Being requested by the hosts of gods following 
you, you composed by coming to this earth the Brahmasutra 
Bhasya which cannot be composed by others of imperfect 
knowledge, by refuting with the help of the faultless 
Vedic statements the wicked interpretation written (earlier) 
by the demon Mapiman, the thief (of the world). 

sjfwr 

bhutva ksetre visuddhe dvijagananilaye raupyapitahhi- 

dhane 

tatrapi brahmajatistribhuvanavi&ade madhyageha- 

khyagehe 1 

purivrajyadhirajah punarapi badarith prapya krsnaih 

ca natva 

krtva bhasyani samyagvyatanuta cabhavan bhara- 

tartha prakaiatn 11 39 1| 

(O, Sri Mukhyaprana)! You incarnated in Udupi known 
as the silver pedestal (RupyapTtha) which is the abode of 
the exceedingly pure Brahmapa class, in Pajakaksetra which 
is very pure in all the three worlds and that too in the 
brahmin family and in the house of Madhyageha Bhatta. 
Becoming the king of ascetics and going to Badari again, 
saluting also Lord Sri Hari and composing the (upanisad) 
bhasyas, you wrote a work (Mahabharata Tatparya Nirnaya) 
clarifying the meaning of the (epic) Mahabharata. 



'' sir ^is?V 

faq 33 $33 3f$3TiR3)^ I 

: ep^ ^T^^3R?H55^55r^^3rf3fq3# 

^\sk flssrcrarl^a^ n v-o II. 

vande tarh tva suptirnapramatim anudina*sevitarh 

devavrndfiih 

vande vandaruntlie iriya uta niyataM irimadananda - 

tirtham 1 

vande mandahintsatsaYidiamalajalasekasadhikya sangath 

vande 9 ham deva bhaktya bhavabhayadahanaih sajja - 

nan modayantam 11 40 11 

j * . * .j 

O, Sri Vayudeva! I salute and praise you who are 
famous in all the worlds, who are being served well daily 
by the hosts of gods and who possess perfect and. superior 

'' r • 

knowledge. I salute and praise you, Sri Anandatirtha who 
are necessarily disposed to salute (and praise) Lord Sri 
Hari, the lord of all and Laksmi. I salute and praise you 
who burn up the fear arising from samsara and delight 
the muktiyogya jivas and whose contact is of greater glory 
than that of the ablution in the pure waters of the holy 
Ganges. 

to ; 3^1^51 &33f ; ^ - -.vni-siv. 

33l?3 *33ef3$°ir . 3 ^ li.f 
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subramanyakhya sureh suta iti 3ubhr$aih keiava- 

nandatirtha- 

srimatpudabja bhaktah stutimakrta harervtyiudevasya 

casya 1 

tatpadarcadarena gratithdpadalasanmalaya tveteya ye 

samradhyamu namanti pratutimatiguna muktimote 

vrajanti 11 41 11 

Trivikrama Pandita, the son of the scholir known as 
Subramanya who is a devotee of the glorious lotus-like feet 
of Lord Si I Hari and Srimad Anandatirtha composed this 

/ t 

paean in honour of Lord Sri Hari and Sri Vayu. Those 
devotees who worship well and salute^ these two—Lord Sri 
Hari and Sri Vayu-with this shining garland of words 
strung together by him with the devout desire of worshipp- 
ing the feet of Lord Sri Hari and Sri Vayu will possess 
wide Knowledge, (sterling) qualities (such as devotion, etc.) 
and attain bliss. 



EXPLANATORY NOTES 

V. 

VERSE 1. 

The acarya has appropriately employed in 

the first half of the verse and WW in the latter half. 
The acarya intends thereby that after killing the demon 
Hiranyakasipu ; playfully (like a lion) the Lord wore the 
intestines as a garland. 

The acarya has brought out by this 
expression the glory, and distinctiveness of the Lord from 
the rest. of. creation. While a lion has to employ all its 
nails to kill its prey, the Lord can kill innumerable foes 
simultaneously by using only one of His nails. Again, 
though the nails of the Lord are compared to the thunder¬ 
bolt of Indra, we must remember that whereas Indra has 
to use a weapon different from him, the Lord uses his 
nails which are not different from him. The between 

the Lord and His nails (and the various parts of the body) 
is intended here. 


:Indra qfrg ? fa : 

— another variant reading of (celestial 

beings). They are so called because they get a greater 
part of the oblation. 2) by the highly prosperous gods. 

VERSE 2. 

In this verse the acarya brings out the supertiority of 
the Lord over the rest of creation and also His unique attributes. 
The first half of the verse tells there is none superior or 
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equal to the Lord. The Vedas, upaniaads and the Smrtis 
all speak of the supremacy of the Lord. The Gita says : 

*T : etc. (XI-43). The acarya’s own 

words in Dvadasa stotra (IV-7) are : q^tflsfq qqT q 

ft nfqsqfrr ^ 

^ utsBU:— There are only six rasas namely 
^js» fflxF and ^TR. The seventh rasa is ; 

non-existent. As such the question of the eighth rasa does not''" 
arise. But the Lord is said to be the eighth rasa because 
He is superior to all. While it is impossible to think of 
the seventh rasa even, the K question of any one coming near 11 
the Lord who forms the eighth rasa does not arise at all. ' 
In the Chandogya upanisad (ch I-Kh. 1) the Lord is spoken 
of as the highest rasa, ^ qq tflTqf qctT: : q^Tsqfspirt ' 

q$fr«r: 

The latter half of the verse brings out the 
of the Lord which once again points out His supremacy.. 
Even Caturmukha Brahma, Siva Indra and all other 

gods are not exempt from destruction at the time of qjsq. 
The acarya has employed in these two verses certain significant 
words suggestive of the distinctive features of the Lord, qqq 
conveys ijDHjffi^qand fq^Tqfq whilst JTtftft!rRTf%f F V: denotes how 
the Lord is meditated upon by Brahma and hosts of other gods, 
denotes qqtNqqftgTCTcq 

qsIqlcTt: etc. refer to the of the Lord/" 

558fdt¥T^f denotes His ^jftqfrlrq and 55 ^jnq^qcq. ; y 

These two verses composed by the acarya after the 
composition, of Vayustuti by Trivikrama Pandita are read both 
at the beginning and the end of the parayana of ‘Vayustuti. :j ' 
For the circumstances leading to' the composition of these ' 
two prefatory verses, read the Foreword. 
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VERSE 1. 

The text proper begins with this verse. In this great 
work Trivikrama Pandita describes and glorifies the three 
avatars of Vayu—Hanuman, Bhlma and Madhva. At first the 
poet describes the glory of the particles of dust of the holy 
feet of &rl Madhva. 

and —These two words convey the stead¬ 

fast and constant devotion of the acarya to Lord Sri Visnu 
and also his pre-eminence as a preceptor. He is called 

since he is the preceptor of the gods such as 
Rudra, Sesa and also of the human beings living in 
The three worlds are and qrqT55sfa. The 

title of anWT^r is fully applicable to him as he not only knows 
the correct meaning of the Sastras and follows the Sastraic 
injunctions strictly but also enables his disciples to do like¬ 
wise. An acarya is defined as 

erTfaqtfa ft siT^rrafa; anqrc qrsqcqfq i 

* 3TT^l4 qqa^ II 

^ qopff etc.,—Sarada or Bharati is the consort of qnj. 
She is known as since she is the q^ffr of qiTj who is 

the ^ of Rudra and all other gods. She is the inspirer of 
the language of the gods, of all speech and mind. 

VERSE 2. 

The glory of the particles of dust of the acarya’s holy ;,: 
feet is continued here also. The poet says that the , gods are 
quick and eager to serve the feet of the acarya. Whije falling 
on the feet the edges of the crowns of the gods.rub. against , the. 
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holy footwear as a result of which the golden particles of 
dust mingle with and redden all the quarters. 

5515155 =a, loud noise 3R '.= speed 

ttHTTcJTT = Paramatman orfflnjpffrr 

aTfr: > sncm ^ cnincm. 

tTHR = excellent) ^ 

^ eminent T ^ ^ —reddishyellow. 

VERSE 3. 

In this verse the poet says that he is not able to praise the 
glory of the feet of the acarya. 

3fTfC( =mental worry. ’j^ I TTfWT? ? P3t sqeu (3f J T^T E Pt <s r) 

euitei = bodily disease like leprosy, fistula, etc. 

5TTff£f = cause such as nescience (sTf^Rr), egotism (3Tf^RT) 

0n-a5rfl^=This is one of the eternal hells, the other being 5TTTfP2fT 
(Tamisra). The hells are seven in number of which five are 
temporary. They are: Raurava, maharaurava, Vahni, Vaitararu, 
Kumbhlpaka, Tamisra and andhatamisra. The muktiyogya 
jivas enjoy bliss in Vaikuntha whereas the tamoyogya jivas are 
thrown into hell. The Vi?nu purana also gives a brief account 
of the various hells (chap. Vi-Second Amsa). The Gita refers 
to these in XIV-1.8 and XVI 20. & B. Sutras III-1-16. 

VERSE 4. 

In this verse the poet declares his inability to praise the 
glory of Sri Vayu. 

3firi'T, and form the body of kali. Ajnana 

consists in being ignorant of the real nature of a thing. 
Viparitajnana consists in possessing knowledge that is contrary 
to the nature of things. Sarasaya is the state of being: doubtful 



38 


of these two kinds of knowledge. 3rf^rr^ ^ fTPTiTTq —It is 

only the jivas who possess the right knowledge of 

the majesty and greatness of Lord Sri Hari. But in this 
Kali age they are also affected by the defects of Kali. Here 
refers to the jivas. In his Mahabharata Tatparya 

Nirnaya (X-37-40) the acarya refers to the prayer of the gods 
to Lord Sri Hari for the welfare of the jivas. 

t 

Accordingly. Sri Vayu was directed by the Lord to incarnate 
as Madhva. 

. T n i T¥Tlf:—Sri Vayu is worthy of being praised by 

the gods mentioned here as he is free from all defects. 
seduced his preceptor’s wife; ^5 as befriended the Kauravas 
and hated the Pandavas; Rudra as <5^^ and Asvatthama 
befriended the haters of Lord Sri Visnu; %’ S T as 
quarrelled with Sri Krsna over the issue of ’TC® 

and other gods sometimes emtertained the thought of their 
independence. But these defects were always absent in the 
three avatars of 

flcqPR Jtrqfa.g—Sri Vayu is well known as TT E =T in the 
Vedic mantras such as the Balittha sukta. In the Rg Veda we 
come across the name of in eleven Rks while in another 
fourteen rks the of Vayu and the three rupas are 

described. 

qT^tcetf qq—the post of Brahma. 

—the rulership of ^fc*Tc5T^, 

Pramana: ^ I qiWH: tMmfrl: I 

VERSE 5. 

In this verse the poet prays to Sri Vayu for the bestowal 
of good and right knowledge. 
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*1!.*.sr — From the Balittha sukta we 

understand that 3rl Vayu incarnated as Hanuman, Bhlma 
and Madhva. But the first two have emanated directly 
I from the JJjSW. Bhlma did not merge into his after his 

mission was over. He desired to subdue the asuras of the 
Kali age by means of debates. He took his next avatar as 
Madhva. Therefore Sri Madhva exhibited his intellectual 
strength as well as physical prowess from time to time. In 
Madhva Vijaya (X-49) Narayana Pandita, the biographer of 
the acarya and son of Trivikrama Pandita mentions how 
the acarya dug the earth and showed the mace used by him 
as Bhlma to his disciples in Kuruksetra. Narayana Pandita 
mentions the point also in his Anumadhva Vijaya (Verse 21). 
He also gives an account of the superhuman powers of the 
acarya in M.V. (XVI). 

i —The Bhagavata (VI-18) describes how Diti’s child 

| was cut into 49 pieces by Indra. They did not die as she 
had observed Wd for a year. They came to be called 

Maruts. Sri Vayu also is known as URd as he, like Diti’ s 
children, cannot be killed, cf. (Verse 4) 

I —armlet. (Amarakosa) 

! —upper part of the arm. 

I 1) worshipped by the best of ascetics such as 

a ) fl'TO b) 2) worshipped as the 

best by the ascetics. 

i VERSE 6 

In this verse the poet compares Sri Madhva to the 
milky ocean as he dispels the three kinds of suffering and 
prays for the destruction of all evil to him. 

—the (three kinds of) heat of wordly life is 
I referred to here. The three kinds of suffering are 
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(bodily) miseries like the diseases caused by phlegm etc,, 
inside the body, STTfil^fg? misery caused by Fate and 
miseries caused by animals or fellow human beings 

qtUcf%?IT.3T^F: — The acarya is a repository of 

all Vedic knowledge which is perfect and faultless. Its bright¬ 
ness is as widespread as that of the rows of jewels found 
in the milky ocean. Here the points of comparison to be 
noted are: the acarya is compared to the milky ocean, 
his perfect learning to the defectless jewels, his knowledge 
to., the rays of jewels and the jnanins to the shining shore 
of the ocean. 

aifactT^:— sfararTCT: — 3T<?q^>TT: 

TaK: i (wt) 

VERSE 7. 

In this verse the poet prays for constant and firm 

/ r 

devotion in Sri Hari and Sri Vayu. 

—The cycle of birth and death is compared 
to a strong rope which can be cut asunder only by Sri 
Hari as per the pramana: 

Sri Vayu can cut it only by the order of Sri Hari 
pramana: 3RTT I 

JTf^rfgtrfr—Sri Vayu is Brahma-designate. Being pleased 

r _ / 

with the service of Sri Hanuman Lord Sri Rama conferred 
on him the rulership of (cf. verse -21). 

is the consort of Sri Vayu. She is so called on 
account of her brilliant lustre and rich knowledge, devotion etc. 

—the poet prays to the Lord to give him 
(and all other jivas) release from the six kinds of 

pain which are sorrow, delusion, old age, death, thirst an<j 
hunger, SJvfaTfl Tffo:) 
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—of the lord Sri Hari who possesses the six 
qualities of Wr, q'fa, ^qq., WTT'T and 

— chief and loving devotion arising from a 
correct knowledge of the greatness, supremacy and glory of 
Sri Hari. The acarya has quoted the following pramana 
in M. B. Tatparya Nirnaya : 1-85. 

jnrciTUTq'jor^ i 

VERSE 8. 

In this verse the poet says that the sportive movement 
of the eyebrow of {§rl Vayu is such that it can create, 
preserve and destroy the world of gods, of human beings 

and of sky. He also hopes that it will delude the minds 

of the mayavadins. 

WT* 50 !.^nf'Ttrfa—The three worlds referred to here 

are IJWSsfo and Each has its own glory. The 

was ruled over by such good kings as ftPTsffi, 
and others who were noted for their prosperity. The 
JjqSffo consists of the sun, the moon and the lovely stars. 
The is the abode of and other gods. 

= gsorcf^r: stir = c i ou d 

qnjprr = anftcqT qjqqts^rcn: (smr) 

1 ) mountain 2) king 

—ascetics of the mayavada school. According 
to this school only Brahman is real, the universe is unreal 
and Paramatman and JIvatman are one. 

(«r§r ^ ^ftqt w:) 

6 
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—like a cat. The cat drinks milk, etc., stealthily 
without any regard to the master. The mayavadins also 
have robbed Brahman of His glory and attributes. also 
means a fox. In this case the mayavadins are compared 
to a cunning fox since they employ crafty arguments to 
support the untenable identity of Brahman and jiva. 

— The mayavadins argue that the five-fold 
difference (q^fo) so evident to all of us is only illusion 
(tuf^q). The acarya has clearly brought out the reality of this 
difference in his works. The five-fold difference is that 
between 1) jiva and jiva 2) jada and jada 3) jiva and jada 
4) jada and Isa and 5) jiva and Isa. acc. to Paramasruti. 

sftewrcfireT %q 3i%3€rcfii<5T w i 
GTBaffafiKT w i 
Jfq^r ifqq^: i 

Visnutattvavinirnaya I Pariccheda—340, 

Knowledge (of difference) arising from such 
scriptural statements as fTcqfqvlvf (R.V. 10-55-6) 

VERSE 9 

In this verse the poet says that Sri Madhva, the third 
avatar of 6ri Vayu, is worshipped by the gods and the 
best of men as a result of which they attain Vaikuntha 
where they are served by the attendants of Lord Sri Hari 
in accordance with gradation. 

so called because Sri Hari incarnated 
at the request of f*TT as the son of wife of The 

Bhagavata (II—9 ch) describes qf ^ and says that there is 
gradation there among the liberated souls and that the 
liberated women are free from such defects as passion, 
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hatred, etc., and that they possess aprakrtic bodies which 
retain their charm, beauty and health for ever. 

VERSE 10 

The description of and the happiness of the 

liberated souls are continued in this verse. 

3jftJrg:=^r 

= %q (i or d 0 f serpents) 

= ^*^3 who is the lord of and other gods* 
3$ ^ ft so called because He gives 

STnfcTff = fragrant smells. STUrt^t «psi (fh^)- 

VERSE 11 

After having described the state of happiness of the 
gods and liberated souls worshipping Sri Madhva, the poet 
describes graphically the state of suffering experienced by 
the haters in this verse. For an account of the various 
kinds of hell reference may be made to Bhagavata (V—24 ch. 
Vijayadhvajeeya text), The Bhagavata makes it clear that 
those who do not hear the stories of Sri Hari and thereby 
lose devotion and other good qualities go to the dark hell 
from where there is no return. (III-3I ch. Vijayadhvajeeya text.) 

The souls are grouped into three kinds—gods, men and 
asuras. The gods and the best of human beings are 
tjfxPUff^TS. The human beings occupying the middle position 
are ^fdfft T qs while the lower class are Reference 

may be made to the acarya’s M. B. Tatparya Nirnaya 
( 1 - 86 - 88 ). 

qicuit = of the stones —Stone) 

= by the heaviness 
^qqftf = torments T ^lf*f 
qfg® = muddy, miry. 
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The hatred of Sri Hari is of nine kinds :— possession 
of the knowledge of 1) the identity of Paramatman and 
Jivatman 2) attributelessness of the Lord 3) imperfection of 

His attributes 4) equal status of Brahma, Visnu and Mahes- 

^ / 

vara 5) Superiority of Siva over Sri Hari 6) difference 

/ 

among the form, quality and deeds of Sri Hari 7) consi¬ 
deration of Bhagavan Vedavyasa as a mere sage and of 
Prthu as a direct avatar of Sri Hari 8) hatred of the devotees 
of Sri Hari and 9) denial or abuse of the pramenas. The 
"Bhagavad Gita also speaks of the three kinds of Soul— 
Sattvic, Rajasic and Tamasic (XVII-2). 

VERSE 12 

In this verse the poet says that those human beings 
who are indifferent to the teachings of the acarya in spite 
of their birth in his country and near his place are subject 
to repeated births and deaths. This is the kind of suffering 
experienced by such Rajasic souls. 

= proximate place. It also means birth in a 
family and association with the Lord’s devotees. 

—1) In andhatamas which is more tormenting than the 
five temporary hells. 

2) Which has the five kinds of suffering to which 
the tamasic souls are subject (described in the next verse). 

SRlPmfa: = 

= happiness which is greatly 
effaced 

VERSE 13 

In this verse we have another graphic description of 
the sufferings of the tamasic souls in andhatamas. The five 
kinds of sufferings referred to in the previous verse are 
described here. They are: 



1. the haters of Lord Sri Hari become emaciated in 

this dark eternal hell for want of food. 

2. their eyes are torn open and deformed by the cruel 
demons with their sharp nails and teeth. 

3. In this hell there are pitch-dark wells which are 

full of filthy matter. 

4. The birds living there wound the bodies of these 

souls with their sharp beaks. 

5. In addition to these, stones are hurled at these 

souls by the attendants of the Lord. 

= l) Similar to in sharpness. = razor 

2) Similar to diamond in hardness. 

'STc^PT: = leeches ) ^1% = Spear 

approach to suck blood. According to 
Yedatma yati 

The destiny awaiting these souls is described i?j Bhagavata; 
III—33 ch-19-20-21 and III-31 ch-33. 

VERSE 14 

In this verse the poet makes a special prayer for the 
bestowal of pure, constant and sincere devotion. 

f%T =increasing tTfUT 
fqsqfsji=Sincere, bereft of pretexts. 

=jTTiicTq sifitot: 

Jayateertha in his Nyaya Sudha gives 

a lofty and glorious definition of this kind of Here 

is Dr. B. N. K. Sharma’s fine translation of that great defini¬ 
tion : “ Bhakti is thus, the steady and continuous flow 
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of deep attachment to god, impregnable by any amount of 
impediments and transcending the love of our own selves, 
our kith and kin, cherished belongings etc., and fortified by 
a firm conviction of the transcendent majesty and greatness 
of god as the abode of all perfections and free from all 
blemish and by an unshakable conviction of the complete 
metaphysical dependence of everything else upon Him ” (The 
philosophy of Sri Madhvacarya P. 287) 

VERSE 15 

In this verse the poet says that we must worship 
‘Sri Hari, Laksmi and other gods in accordance with grada¬ 
tion. Lord Sri Visnu is supreme because He possesses in¬ 
finite, auspicious attributes. The Lord himself refers to this 
in the Bhagavata (VI-4-48), 


faftfcsr — Brahma = Garuda 

/ 

= Mukhyaprana = Sesa 

^ = Siva f 7 * = Devendra. 


Pramana: 

eitaTaj qftcft i 

VERSE 16 

In this verse the poet explains the reward given to 
the sattvic souls and the punishment meted out to the 
Rajasic and tamasic souls. 

rTcWflT'— the tattvajnas are those who regard Sri Visnu 
as Supreme, free from defects, replete with infinite auspicious 
attributes and the of the world. They are 

gfxpqVus 
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— those whose knowledge is partly correct and 
partly incorrect. Hence they are not free from %3FT and 
They are 

epWsTRL--those who uphold the identity of Para- 
matman and Jivatman, who regard the ^IT^S and 
as false and who look upon Brahman as devoid of 

all attributes. 

— the acarya quotes from Skanda 
Purana in his bhasyas: 

er^TRi ursI f^KDj: inf^RT i 

In the Rg Veda we have the hymn beginning with 
3^5^ etc.. 

The Mahabharata says: 

\3 

JTK^T 0 

Vedatma yati also quotes the following tWT<JT: 

JTlfiEt ^ ITTc^r Jjf^R^^RT a 

VERSE 17 

The description of the great and glorious exploits of 
Sri Hanuman, the first avatar of Vayu begins with this 
verse. 

— Sri Hanuman is so called because he possesess 
perfect knowledge. He is also known as *(1% in the Balittha 
Sukta. Pramana: 

nf^fs<pr: i 
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:— : The valorous deeds of Sri Hanumsln 
are well known. Some of his outstanding deeds are, 
1) He crossed the ocean easily to reach the city of Lanka 
which was at a distance of a hundred yojanas 2) He flew 
at a stretch even without resting on Mt Mainaka 3) He 
defeated the goddess guarding the city 4) He killed 

demons like and destroyed one-third of the army 

5) He burnt the city of Lanka by his tail which was set fire 
to by the foes. 

: ctfflRi = trrf&RT = srftEt 
at?: = (Sin) (wrc) 

ifler: = Ignorance (3WRIJ) 

* Endurance) . <• 

Strength 

*rfxi> Sri Hanuman is even today 

worshipping and singing the glory of Lord Sri Rama in 

Kiihpuruaa. In Bhagavata (V-I9ch-1 to 8 Verses) Bhagavan Veda 

/ _ _ 

Vyasa has given us the gist of Sri Hanuman’s praise. 

VERSE 18 

The description of Sri Hanuman’s glorious exploits is 
continued. The poet describes Sri Hanuman’s heroic deed of 
bringing the Gandhamadana mountain containing precious 
herbs of medical value though it was at a distance of ’ 50,000 
Yojanas in the twinkling of an eye. — the four 

herbs are : I) the breeze of which revives a dead 

person 2) the breeze of which unites the broken 

ribs of the body 3) by the breeze of which the 

splinters of weapons lodged inside the body come out and 
4) the breeze of which heals up all wounds and 

restores the skin’s original colour. 
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— a measure of distance equal to four krosas or 
e ight or nine miles. 

VERSE 19 

In this verse the poet tells how Sri Hanuman threw 
back the huge Gandhamadhana mountain to its original 
place effortlessly and indifferently. It seemed as if the 
mountain had not been uprooted at all. 

= piece (of stone) 

= with a mind attentive elsewhere and 
indifferent to the present act. or 

= piece of stone : 

' 5 IT'5 = heap ^ (visva) 

■> connection* 

VERSE 20 

In this verse the poet brings out the extraordinary power 
of Sri Hanuman’s fist. 

= golden armour 
5T^Tf« : = Golden Mt Meru. 
srBT t Tg3>S3> = ^^rffcfe5Ti golden bracelet 
STTJJffT: = spread sz TT^fT: 

= directions fg^3 ^TSI* (Amara) 

eri^fl = in the battle ^g. 

VERSE 21 

In this verse the poet concludes the description of the 
heroic exploits of Sri Hanuman by mentioning how Sri Hanu¬ 
man obtained the blessing of Lord §ri Rama who conferred on 
him the post of Brahma and Sahabhoga. 

7 
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sftoi = Brahma q^nqft: 

= Rudra. 

VERSE 22 

In verses 22 to 28 the poet describes the heroic deeds of 
2§rl Bhima, the second avatar of Sri Vayu. 

srgffi = CTiOTffT fqqf%: = maintenance 
7fiTUIT = 3RFn%q effortlessly. ftlFT = sitfrqt fq?T 3 TRtT: 

spW t* = ^TqoTTiqTtcrT qqqj JRST. (Amara) 

The destruction of the demon Baka who was an object 
of terror to the people was one of the heroic deeds of Bhima. 
One day it was the turn of Bhima’s landlord to offer the 
demon a cartload of dishes, two bulls and the cartman. In 
the absence of the cartman one of the family had to be 
offered. The wife, daughter and son came forward to die. 
But Bhima’s mother consoled them saying that her son, an 
embodiment of prowess, would slay the demon. Accordingly, 
Bhima destroyed the demon and later his wicked brother 
kirmira. 

VERSE 23 

In this verse Bhima’s encounter with the formidable 
Jarasandha and his victory are described. 

= the best of the gods free from old age. 
3Tc I PIcq= without much effort. eHfffThcq qq[ Jjqfa gsTT. 

—Son of King Brhadratha. He was born with a 
body split into two parts. Jara, a demoness, who picked up 
the cast-away baby joined the two parts together. Hence he 
came to be called Jarasandha. (Visnu purana Ch 19-IV am£a) 

(Variant reading) = crushing 
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VERSE 24 

In this verse the poet brings out the dexterity exhibited 
by Bhima in his battles with the foes. 

= leonine roar S^®T g (Amara) 

3Te^toiTS'^l% = ever-increasing loud laughter. It may be 
read as fijfhHTSire in which case it means the decreasing loud 
laughter of the foes. 

aTSjflftpJTt—a large army consisting of 21870 chariots, 21870 
elephants, 65610 horses and 109350 infantry. 

Duryodhana’s army consisted of 11 aksauhinis. Arjuna 
destroyed five of them while Bhima destroyed the remaining six 

= here refers to the (subject of) battle. 

VERSE 25 

In this verse the poet prays for the removal of the 
beginningless nescience and the acquisition of good spiritual 
knowledge. 

=3ft-qi<r^fW?TT Spiritual knowledge. 

•>. ^T T G[4t=-iTK^ft who is the spouse (^Rrai) of Sri Vayu. Sr 
Vayu is known as as he is the maintainer of the lives of 
all jivas. UTCcft is also famous (f%f^cTT) as She is the 

daughter of and during sacrifice she emerged 

from the along with a male child who was named 

Dristadyumna. She is also known as ^ GtJ TT as she is dark 
in colour. 

—sirctfr is superior to spouse of 

^TJT55T, spouse of VM; wife of qp?ojt, 

spouse of %q,‘ qqt, spouse of f^ and 3^1, spouse of the 
Asvins. 
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VERSE 26 

In this verse the poet substantiates the truth that Sri 
Krisna and Sri Vedavyasa are not different and Sri Vayu 
took his. incarnation as Bhima to serve Sri Krisna. While 
the former .is known as. ’TTSWfsoT, the latter is known as 
Sri Madhva has quoted the relevant pramana 
from the Brhma'nda purana in M. B. Tatparya Nirnaya 
(chapter II). Sri Vedavyasa is also known as ^co||;qTrtq 
because he was of dark complexion and was born on an 
island. 

— There is no difference whatsoever between 

and But sometimes the two are spoken of as 

being different with the help of fMfq which is 
(where actual and absolute difference could not be recog¬ 
nized to exist). In the QT'J s qTt?qi I T the acarya defines it as 
follows :— 

qm ^5fqrf: *T>Sf% ^E=r%q?r: II 1-1-2 

It denotes the whereby the Lord manifests 

Himself in various forms. Jayatirtha writes in Nyaya Sudha* 


VERSE 27 

In this verse the poet says that Bhima’s act of being 
unable to lift the tail of Sri Hanuman was meant only to 
delude the wicked and please the virtuous. 

jptsTJTT^— These two acts—Bhima’s inabilty to lift the 
tail of Sri Hanuman and Sri Hanuman frightening Bhima by 
assuming a big size—are only playful meant to delude the 
wicked. 
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. • Jq his third . avatar Sri Vayu is known 

as Srimad Ananda tirtha because as 3rl Madhva he composed 
Sastras giving delight to the devotees filled with devotion, 
their wealth. Also because his Sastras give unhappiness 
(ar 5 ^) to the wicked persons filled with the pride of wealth, 
power etc. ("-ftns) 

VERSE 28 

In this verse the poet concludes his description of the 
greatness of Bhima by mentioning how he killed crores of 
wicked demons and also others who deviated from the Vedic 
path and propagated false doctrines. 

WH?— 1) one who gives Sri Hari (our protector) 2) one 

' J ■ t 

who shows Sri Hari 3) one who gives shelter to the devotees 
4) one who confers JTt83 at the command of Sri Hari. As 
Hanuman Sri Vayu protected and as Bhima he protected 
3f%*T. srcto! = approached to strike = 

quickly, in good speed. 

VERSE 29 

As a prelude to the avatar of Sri Vayu as £rl Madhva 
the poet refers in this verse to the rebirth of Maniman (killed 
earlier by Bhima) as Samkara, the exponent of Advaitha. 

ajjpJncf = Simultaneously 
ffrfEfptrrsr = in order to take revenge 
= 3f|^I I ’STW 

— avedic arguments rT^T- 

VERSE 30 

In this verse the poet explains the nature of Advaitha 
and how it was accepted or rejected by people and how Sri 
Madhva’s advent checked the further. growth of this Sastra. 
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qmoiqiS :—xhe Veda is called ’TT as it protects the vir¬ 
tuous who follow what is good and abjure what is bad accor¬ 
ding to it. 

qrssrw sj’ff'W: qr^qfqq^r i 
qossFn g tr ^T^qrqn«T^rsT ^f^gr: a 

The Paaanda vadis are those who speak and act against 
the vedic rules. 

9nj SIT ?frl qiqoiSTS : — The poet explains the nature of 
this Pasanda vada which consists in saying that there is no 
difference between Jivatman and Paramatman though a 
number of sruti and smriti statements clearly emphasise the 
difference between the two. Some of these are :— 

^TcS 3TTCITT 5fts: niS ftST ^ fiTST ncS fifST I STTcflT 1% 

: I such Sriti state¬ 
ments as ntsfirfar, sri WTfar, 

STSTt^T etc., are misinterpreted by the Pasandavadins to 
suit their doctrine. 

IS — The Pasandavadins say that the world is false 

(fifSST) without paying any regard to the Sruti statement 

: — by some wicked (low) minded persons. 

^JTtq)njnr%: or 

bad knowledge ^^ITT 

3TTIS:— accepted ar^tW : 

rejected ?W' Senior - able mr«T?f^ 

Spreading 
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The last two lines of the verse contain a fine idea; The 
acarya is compared to a wild' fire and the Pramanas quoted 
by him to flames of fire. The fallacious arguments 
put forward by the mayavadins are compared to poisonous 
trees. Just as the wild fire burns the entire grove of 
poisonous trees so also the suitable pramanas quoted by the 
acarya set at nought the plausible and specious arguments of 
the mayavadins. 

VERSE 31 

In this verse the poet says that on hearing the voice of 
the acarya expounding the Sastras, the mayavadins ran 
away like a:jackal running away on hearing the voice of a 
lion. It is interesting to note that Narayana Pandita, (son of 
Trivikrama Pandita) the biographer of the acarya, has 
expressed a similar sentiment in Madhva Vijaya (XII-1) and 
Anumadhva Vijaya (verse 23) 

: — the mayavadins are compared to foxes 
because their arguments are crafty, misleading and dangerous 
(Amara) 

— calling to one another for help. 

fa=T3i:—in other’s control. 

— shouting 

VERSE 32 

In this verse the poet recalls how Sri Vayu in all the 
three avatars (of Hanuman, Bhima and Madhva) remained 
unaffected in spite of troubles caused by Ravana, Duryodhana, 
the Gandavatas and others. 


ajqgcri— mercilessly. 



It is well known that when his tail was set on fire at the 
command of Ravana. Hanuman was not only unhurt by 
it but also destroyed the whole city, When Bhima was 
thrown into a deep pool with his body tied and serpents were 
let loose on him, nothing happened to him. Madhva, a young 
boy at that time, crushed to death Maniman who came to 
bite him in the form of a serpent. Even the wrestlers (Ganda- 
vatas) could not break his neck. These are only a few of 
the examples. 

.— £ri Vayu possessed perfect know- 

/ _ 

ledge in all the three avatars. Sri Hanuman showed his 
perfect knowledge of the unexcelled qualities of Sri Rama 
even though he had not met or seen him earlier; Bhima emp¬ 
loyed missiles the use of which he had not learnt from Drona 
earlier. Madhva explained the meaning of 0T7T55T when he 
was just a young boy. 

— death at one’s will 

t^[£lTHT~ Sri Visnu who has His abode in the three 
worlds of 8T*l ? rn'^*T> and If ^5 

VERSE 33 

In this verse the poet expresses his ardent desire to see 
the delightful face of the acarya (the third avatar of 
His face is and arPlBPm** 

The poet describes the beautiful face of the acarya. The 
face is lighted by a gentle smile the lustre of which illumines 
words as sweet as honey. The words are tender and they 
dispel such undesirable things as are opposed to happiness, 
namely, 3TfTT'T| fTT-T etc., They are superior to 

nectar in so far as they bring ^Tt8|r. For, even the gods who 
drink nectar are not free from birth and death. The face 
is aptly compared to the orb of the moon which has just risen 
and is in the centre of the sky. 




VERSE 34 

•In this verse'the Poet begs the acSrya to enable him ate - 
to listen to His marvellous discourses. 

—according to Sr! Madhva the Sastra includes the 
entire gamut of the vedas, Moola Ramayana, Mahabharata, 
the puranas and pancaratra. He also quotes a pramana from 
Skanda purana. 

%q qrrofqcqfiiefrqcr i (B. s. Bhasya 1-1-3) 

The bhasyas of the acarya are closely based on the valid 
scriptures and backed by suitable pramanas. They are indeed, 
marvellous and such that they uproot the unhappiness found 
in the disciples (and listeners). They are free from all defects 
such as repetition, contradiction, understatement, overstate¬ 
ment and misinterpretation. They are couched in simple,, eleg¬ 
ant language but at the same time they are pregnant with 
deep significance. They are so simple that they can be unders¬ 
tood by dull persons and so difficult that even pandits cannot 
comprehend them fully. (M.V. IX-8-12) 

swq: «• 

(%. q.) 

ci let'll-eft 07— the disciples of the acarya possess pure and 
steadfast minds on account of their observance of right 
conduct and performance of righteous deeds in their past 
lives. 

tjT*flq=qr& i 

$ 
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— his disciples follow the discourses with atten¬ 
tion and respect and as such they ask pertinent questions. 
One is reminded of Badarayana’s disciples like Sumantu and 
Paila and Madhva’s disciples like Padmanabha Tirtha and 
Others. 

^tTqq—let us hear and understand your discourses 
according to our capability. qTW^ q^cqq'Eq qiqst, 

VERSE 35 

In this verse the poet says that the glory of the acarya 
is sung even in the assemblies of gods. 

The acarya belongs to the Rjugana class 
and as such his conduct is always pure and ideal. 

— made of (studded with). 
qfvjqdl = seated in a befitting manner. 
fgsn: = qcaRrsn: qfqq^q: = qqtfRT: q^q: 

?faeq: = Nymphs, ^qqfcqq: 

VERSE 36 

In this verse the poet says that Lord Sri Hari incarnated 
as Bhagavan Vedavyasa to protect and enlighten the 
Jjt^pqVq jivas at the request of Sri Vayu and other gods. 

= out of pity ar^^rssfqr 
<™ wave. 

«rif^ ™ turbid 

q?qq?qf q§q:— ParaSara, a great jnanin, was the son of 
sage ^1% and grandson of qfasJ. At the request of the sage 
Sri Hari was bom as his son Vedavyasa. Once while carrying 



sage ParaSara in her boat '.WWft was loved by the sage 
Who, of course, knew everything by intuition. They were: later 
married. At the touch of her body a child who later on was 
known as came out. He was of dark complexion 

(^sut) and born on an island (gta) 

Hence he is also known as 

r ■ ■ ■ 

Pramana: 

*if?: 5imi: I 

fTPifTR: $939: q f^Knj; crons*: h 

This pramana makes it clear that the Lord’s body is 
free From such defects as birth, death, etc.. It is of pure and 
happy fragrance. It shines in the form of light. It is pure 
knowledge, pure bliss and eternal. 

Never. = Bnflfijjr: 

tTIf <3: = material 

VERSE 37 

In this verse the poet after offering obeisance to Bhagavan 
Vedavyasa says that he came down to the earth to give the 
correct meaning of the vedas which had been misinterpreted 
by the wicked and ignorant. 

= haphazardly ; misinterpreted 
3F*mT Rf%qTfaf<3 

sqrarfirapT : — Sri Hari bearing the name of 
9!^by the unrighteous or ignorant persons. 



—.for the acquisition of knowledge:., 
without delay. fnqsiic^qlf 

3Tjj^— o n e not having a preceptor for Himself 

arfl?rmq^ 

The misinterpreters of the vedas are compared to the 
blind while the vedas are compared to the precious pearls 
and stones. Just as the blind string together the precious 
jewels, etc., without any regard to their quality, so also 
the mayavadins interpreted the vedas without any regard to 
the supremacy of Lord Sri Visnu and the place of other 
gods and goddesses according to gradation. 

VERSE 38 

Sri Vayu’s incarnation as Madhva was undertaken 
with the express purpose of refuting all the (twenty one) 
wrong doctrines expressed by the various including 

Samkara and of propagating the correct interpretation of 
the vedas and Brahma sutras. 3ri Vayu was .commanded 
by the Lord to incarnate as Madhva. When Madhva met 
the Lord at Badarikasrama and expressed his desire to serve 
Him there, the Lord commanded him to go back and 
propagate the right message for the good of the IjfrPTl 71 ! 
souls. Reference may be made to Madhva Vijaya (VIII-46) 

= easy or faultless work. arqqw&qRR': 
= incapable of being done by persons of imperfect 
knowledge. 3RTejtr ; JJ 

VERSE 39 

In this verse the poet deals briefly with the parentage 
of Madhva,- his visit to Badari and ,his works like the M. B. 
Tatparya Nirnaya and the upanisad bhasyas. 



the place was sanctified by Sri Parasurama 
aodr.also by .becoming the abode of the hosts of brahmin 
class (fssmf^) 

— Udupi known as tfMdte Ramabhoja, a 
king, built a silver rampart all around the foot of the 
temple of Lord Candresvara for a distance of three miles. 
The rampart under the earth serves as a seat for the god. 
Saint Vadiraja describes the glory of this place in his 

glircrsFq (qf^w) 

' —Sri Vayu incarnated as Madhva in 

Pajakaksetra about eight miles to the east of Udupi. Sri 
Parasurama established here four tirthas in four directions 
and stayed there on a hill. S'rl Durga came to stay there 
in order to serve Sri Parasurama. Saint Vadiraja describes 
this place beautifully in his (’Tf^JT) 

— in the Madhyageha family or in (the 
Womb of) the wife of Madhyageha Bhatta. 

ijq.ffir tricq - according to Sri Visvapati Tirtha who 
has also commented on the acarya visited Badari 

even before becoming an ascetic at the age of seven. The 
Madhva Vijaya records that the acarya visited Badari twice 
after becoming a monk. This is quoted in JT?T?jni 

= ^etoqre Vedavyasa 
tfI G mfbl= upani?ad bhasyas 
composed 

JTR^TT^rtT^T^r = Srlman M. B. Tatparya Nirnaya 
VERSE 40 

■ ' With* profuse devotion the poet offers his obeisance to 
§ri Vayu again and again. 
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— one Having perfect, faultless, superior know- 
led^; Sri Vayu in his avatar of Madhva is known as tjoitlfr 

f»Rd=s necessarily 

The word consists of tPJ + W» While ^ 
denotes bliss, 3 denotes cFf®f or Hence the third avatar 
of Sri Vayu is also known as 3TT'T' : ^ffs? (composer of bliss¬ 
giving Sastra). 3fT%^ • = ablution - 

= River Ganges. It is so called because it runs 
slowly. It is also called because it removes the sins of 

he devotees and hence the best of all rivers. 

VERSE 41 

In the concluding verse of this great work Sri Trivi- 
krama mentions the name of his revered father and says 
that one obtains knowledge, devotion and bliss by reading 
this hymn. From this verse we understand that Trivik- 
rama was the son of Subramanya Pandita. The Madhva 
Vijaya gives some information about him (canto XIII) For 
fuller understanding read the introduction. 

= greatly. 3^4 

^!T^I= of Sri Hari and Sri Vayu in main 

— with the devout desire of worshipping the feet 

= obtain CRTf^T 


’PUR I 

^^'4 tfltT tr^5^JT 

vlfl: qf^l $S3F OR APT B (JT^f^rtT XVI-S7) 



phalaSruti 


(This phalasruti is based on Saint Vadiraja’s Madhva 
Mantra Ratnakara so kindly supplied to me by Pandit Sr 
M. Rama Rao) 


VERSE No. 

1. Acquisition of Haribhakti and moksa, 

2. —do— 

grgsgfa: 

1. Efficiency in expression and the acquisition of 
all things desired. 

2. acquisition of knowledge. 

3. eradication of mental agony and bodily diseases. 

4. efficiency in the repeated utternaces of mantras. 

5. acquisition of valour. 

6. gaining friendship. 

7. release from bondage. 

8. removal of insanity. 

9. Having the ladies under our thumb. 

10. acquisition of progeny. 

11. domination over enemies. 

t 

12. acquisition of devotion to Sri Hari and removal 
of miseries. 

13. removal of penury. . 

14. power to attract people and have them under 

our thumb. 

15. devotion to Sri Hari. 

16 . attainment of salvation. 
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17. attainment of valour. 

18. efficacy of medicine. - 

19. attainment of permanent fruits and the regain¬ 

ing of postion lost. 

20. Victory in the battle. 

21. termination of the separation of one’s people 
and renewal of their protection. 

22. removal of obstacles. 

23. success in preparation for war. 

24. service under the king. 

25. proficiency in speech or oratory. 

26. doing service to the preceptor. 

27. attainment of wisdom. 

28. removal of calumny or false charge or slanderous 
report. 

29. power to attract people and have them under 

our thumb. 

30. victory over opponents, philosophical or other¬ 
wise. 

31. expulsion of the foes by incantation or magic 
spell. 

32. prevention of (remedy for) premature death. 

33. attainment of beauty and charm. 

34. reunion with one’s family; proficiency in all 

arts. 

35. attainment of great, affluence. 

36. detachment and good sons. 

37. ability to get or redeem lost or invisible things 

38. release from captivity. . 1 . 

39. acquisition of progeny. 

40. attainment of all desires. ' 

41. removal of troubles caused by malefic planets, 

kings, thieves, tigers, etc. 
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L- 

The Vayu Stuti of Trivikrama Panditacarya holds a 
most honoured and hallowed place in Madhva Sampradaya. 

It is a paean of 41 verses in sragdhara metre glorifying 

/ 

the three avatars of Sri Vayu - Hanuman, Bhima and Madhva. 
As Pandit Sri M. Rama Rao points out in his Foreword, 
“Sri Vayu’s superiority over all other gods is established 
in five of the ten upanishats and Balittha Sukta, etc, sing 
his glories.” 

Trivikrama Pandita, the author of this powerful work, 
was a native of Kavu, a formidable champion of advaita 
and a court-poet of the ruler of Kumbla. His historic 
debate with Sri Madhva, his defeat at his hands and his 
conversion to Dvaita are lucidly described in Madhva 
Vijaya. The PuraScarana of Vayu Stuti yields all secular 
? and spiritual benefits according to Vyasaraja and Vadiraja. 
The powerful efficacy of this work was felt by Jagannatha- 
dasa, Adavi Acarya, Kurma Tirtha and others. The present 
edition of this work contains the original text with English 
translation, transliteration and short explanatory notes on 
each verse containing additional information. 
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